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Care of Creation as a
Work of Mercy
JUSTICE AND PEACE OFFICE VOL 8 NO 2

CARE OF CREATION
AS A WORK OF
MERCY
CARDINAL PETER K.A. TURKSON,
PRESIDENT OF THE PONTIFICAL COUNCIL FOR
JUSTICE AND PEACE.
LAUDATO SI’ REAWAKENS OUR CONSCIENCE AND
CALLS US TO LIVE OUR FAITH IN THE WORLD.
Above: Cardinal Peter Turkson, President of the Pontifical Council for Justice and Peace

I. The Creator and Creation
In Judeo-Christian tradition, the human story begins in an orderly fashion within the story of the beginning of everything. As orderly as the days of the week: God creates nature, inanimate and then animate,
in the first five days, and humanity on the sixth. So the human story is not apart from that of all of nature
– humanity and nature are integrated. Our nature is created by God and surrounded by the gifts of creation.
The biblical narrative teaches us that “human life is grounded in three fundamental and closely intertwined relationships: with God, with our neighbour and with the earth itself” (§66). When one of these
relationships is broken, the others are broken too, and our insertion in the universe is no longer integral –
it is fractured and partial. In the second chapter of Laudato si’, Pope Francis articulates the “tremendous
responsibility” (§90) of humankind for creation. “The natural environment is a collective good, the patrimony of all humanity and the responsibility of everyone” (§95). This collective good and this responsibility of all underpin the insistent message about the moral dimension of how we treat nature and the
rest of creation. For “Creation is the order of love,” he says. It is a loving gift– not some show of
“arbitrary omnipotence” and God’s love enfolds us and all things with his affection (§77).
But the relationship with nature does not stand alone; it is intertwined with other dimensions. In the Bible, “the God who liberates and saves is the same God who created the universe, and these two divine
ways of acting are intimately and inseparably connected” (§73). The story of creation is central for reflecting on the relationship between human beings and other creatures. And that story is not static – the
story of creation continues today, and our human engagement in it has failed to cooperate with God’s
design: "The violence present in our hearts, wounded by sin, is also reflected in the symptoms of sickness evident in the soil, in the water, in the air and in all forms of life". This is why the earth herself,
burdened and laid waste, is among the most abandoned and maltreated of our poor; 'she groans in travail' (Rom 8:22).” (§2). We over-consume and we do not share the gifts of creation. We have tilled too
much and kept too little – with dire consequences for the poor and the planet.
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II. What is Care of Creation?
We are often told to be good stewards of creation. A major surprise, then, is how little the Encyclical
says about stewardship. Good stewards take responsibility and fulfil their obligations to manage and to
render an account. Yet the term appears only twice. For one can be a good steward without feeling connected. Beyond jobs and accountability, care is a more intimate relationship. It comes up dozens of
times. For if one cares, one is connected. To care is to allow oneself to be affected by another, so much
so that one’s path and priorities change.
Good parents know this. You care about your children; you care for your children, so much so that parents will sacrifice enormously—even your lives—to ensure the safety and flourishing of their children.
As our parents did for us. With caring, the hard line between self and other softens, blurs, even disappears. St Francis of Assisi is our model. He integrated the human and the natural, creation and the spirit.
Pope Francis proposes that we think of our relationship with the world and with all people in terms of
caring. As Jesus does when he calls himself the Good Shepherd who does not flee when the wolf threatens the flock (Jn 10:11-15). Caring for our common home requires, as Pope Francis says, not just an
economic and technological revolution, but also a cultural and spiritual revolution—a profoundly different way of living the relationship between people and the environment, a new way of ordering the global
economy. So, it is urgent that we change our sense of progress, our management of the economy, and
our style of life.
So let us hold onto the beautiful demanding idea of care, which we already find in the title of Laudato
si’, and pass to another beautiful generous word, mercy.
III. What is Mercy?
In asking this question, I am following a fine article Archbishop Chaput published about the Jubilee, late
last year.
Mercy derives from the Latin word merces, “ reward” or “gratuity”. We see this meaning in the French
expression merci. It is a courtesy that graces our social interactions with a touch of kindness. In English,
moreover, mercy can take on a theological sense, even in secular contexts. God’s grace comes to us as
an unmerited gift. To be merciful, then, is freely to offer clemency to someone worthy of punishment, or
to release someone from a debt he or she owes. Shakespeare wrote the most eloquent words about mercy
in his Merchant of Venice:
The quality of mercy is not strain'd,
It droppeth as the gentle rain from heaven
Upon the place beneath.
Such mercy restrains the hand that would punish, and gratuitously sets us free. Such mercy comes from
above, like a summer shower. It comes from outside us. Such mercy forgives, it restores, it sets right.
But even more than gift, merit, grace, and the forgiveness of debts, mercy has a whole other meaning.
“Mercy” is often used to translate misericordia, the Latin word for compassion, or, literally, “having a
heart for those who are miserable, poor, in need”. Here we speak of an emotional state of entering into
someone else’s plight and sharing in his burdens.
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In the parable of the Prodigal Son, while the young good-for-nothing was still afar off, “his father saw
him and was filled with compassion; he ran and put his arms around him and kissed him” (Lk 15:20).
This kind of mercy or misericordia wells up from within. It is like a spring forming in the depths and
then welling up and flowing out and over. Geoffrey Chaucer calls upon the authority of Aristotle to say
that “Mercy is a virtue by which a person’s heart is stirred by the misery of those in distress.” Such
mercy forgives, too, it heals and makes new.
So let us keep in mind both kinds of mercy – the forgiving kind like rain from above, and the compassionate kind like a spring from within – as we now consider the traditional works of mercy.
IV-a. What are the Works of Mercy?
You may remember the Works of Mercy from catechism, or they may have slipped your mind. “They
are still valid, still current... they remain the basis for self-examination,” says Pope Francis. “Perhaps
some aspects could be better ‘translated’” for our situation, our society. It is just such a “better translation”, inspired by Laudato si’, that I would like to share with you this evening. Let me read the Works
to you slowly.
First, here are the 7 corporal ones:
1.
to feed the hungry; especially those who suffer from poverty and drought.
2.
to give drink to the thirsty; especially those who lack clean, abundant water.
3.
to clothe the naked; especially those exposed to the cold of winter and the sting of indifference.
4.
to give shelter to the homeless; especially victims of war, storms, and rising seas.
5.
to care for the sick; especially those who have been poisoned by the wastes of our industries.
6.
to ransom the captive; especially those oppressed by cruel economic and political systems, or
from addictions to the pleasures of the world.
7.
to protect the dignity of the human person, especially in reverently burying the dead.
And here is an additional 8th:
8.
to care for our common home.
Now, here are the 7 spiritual ones, again with the same additional 8th:
1.
to teach those who do not see how their lifestyles harm others.
2.
to offer hope to those who despair for the future of loved ones or the future of the world.
3.
to admonish those who sin against neighbor, the natural order, or the laws of nature.
4.
to patiently bear the sufferings inflicted by gluttony and greed.
5.
to willingly forgive offences committed against humanity and the goodness of creation.
6.
to comfort those afflicted by corruption, by changes to our climate, and by unwholesome desires.
7.
to desire always to pray for the living and the dead and future generations.
And again here is the additional 8th:
8.
to care for our common home.
I trust that everyone would agree that, in the light of Laudato si’, the Works of Mercy take on a new currency, urgency, reach and scope.
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IV-b. How does Care of Creation belong to the Works of Mercy?
To appreciate care of creation as an eighth spiritual work of mercy, consider the Holy Father’s central
question in Laudato si’: “What kind of world do we want to leave to those who come after us, to children
who are now growing up?” (§160). For example, I know that Pennsylvania is a major coal-mining state.
But if coal continues to be used on a large scale, the world of our children may be uninhabitable. At the
same time, having recently visited the coal-mining heartland of Poland, I appreciate what a great challenge
it is to develop a viable post-coal economy. Let us regularly bring our coal-mining communities into our
prayer and ask God to help us to solve the great problems.
Care of creation could also be our eighth corporal work of mercy, through concrete actions large and small
– from the everyday actions of good ecological citizens (§211) to pressuring national governments to implement what they have promised. We must keep alert about What is happening to our common home, “not
to amass information or to satisfy curiosity, but rather to become painfully aware, to dare to turn what is
happening to the world into our own personal suffering and thus to discover what each of us can do about
it” (§19).
V. How do the Works of Mercy help us to live the Jubilee of Mercy?
I share many concerns you have about the environment. I know you would mention serious issues like
poverty, poor health, air pollution, hunger and obesity, unemployment, children in poverty and crime.
Enough for me to remind you how much awaits your corporal and spiritual works of mercy in caring for
our common home. On the other hand, there are good practices to celebrate. Around such community actions, Pope Francis comments “relationships develop or are recovered and a new social fabric emerges… In
this way, the world, and the quality of life of the poorest, are cared for, with a sense of solidarity which is at
the same time aware that we live in a common home which God has entrusted us.” (§232)
And now allow me to give Pope Francis the concluding words of encouragement, taken from the bull or
edict with which he established the Holy Year of Mercy:
“It is my burning desire that, during this Jubilee, the Christian people may reflect on the corporal and spiritual works of mercy. It will be a way to reawaken our conscience, too often grown dull in the face of poverty. And let us enter more deeply into the heart of the Gospel where the poor have a special experience of
God’s mercy. Jesus introduces us to these works of mercy in his preaching so that we can know whether or
not we are living as his disciples.”
….
Born in Ghana, Cardinal Peter K.A. Turkson studied theology at St Anthony-on-Hudson Seminary in New York and
was ordained a priest in 1975. He did graduate studies at the Pontifical Biblical Institute in Rome, 1976-80 and 1987
-92. In 1992, he was appointed Archbishop of Cape Coast by St John Paul II and made Cardinal in 2003. He was
President of the Ghana Catholic Bishops’ Conference 1997-2005, and since 2003 has been Chancellor of the Catholic
University College of Ghana. He served as Relator during the II Synod of Bishops for Africa in October 2009. At
the end of the Synod, Pope Benedict XVI named Cardinal Turkson as President of the Pontifical Council for Justice
and Peace, reconfirmed by Pope Francis in 2013. Fields of interest include human rights, ecology, integral development, economic and social justice, reconciliation, and sustainable agriculture.
This is an excerpt from a public lecture and reflection entitled “Care of Creation as a Work of Mercy”, which was
given by His Eminence Cardinal Turkson at St. Thomas of Villanova Church, in Villanova University, Philadelphia,
on Thursday 25 February, 2016. Texts and Picture courtesy of the Pontifical Council for Justice and Peace. Article
published on www.justitaetpax.va (A transcript of the full lecture, including footnotes, is available from the Pontifical Council of Justice and Peace website at http://www.iustitiaetpax.va/content/dam/giustiziaepace/
presidenteinterventi/2016/2016.02.25%20Turkson%20Mercy%20Villanova_ENG.pdf). The Catechism of the
Catholic Church can be found at www.vatican.va/archive/ENG0015/_INDEX.HTM
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HOPE FOR OUR COMMON HOME: REVISITING
POPE FRANCIS’S LAUDATO SI’
MONSIGNOR DENIS EDWARDS, AUSTRALIAN CATHOLIC UNIVERSITY
ONE YEAR ON, LAUDATO SI’ STILL IMPRESSES, CALLING US TO A SPIRITUALITY
OF LOVE AND ECOLOGICAL CONVERSION.

Above: Monsignor Denis Edwards

Every time I read Laudato Si’ I discover fresh insights into the relationship between God and the planetary community of life on Earth, our common home. Each time I find myself renewed in hope, taken by joy at the beauty
of Francis’s vision, sobered by the challenges we face, and summoned again to see my life as an ecological vocation, radically committed to Earth and all its creatures.
This encyclical represents a new moment in Catholic social teaching. Since the 1980’s Pope John Paul II and Pope
Benedict XVI have made important contributions that call the church and the world to an ecological conversion.
But with this far more developed work of Pope Francis, the protection of God’s creation is now formally, and permanently, brought to the centre of Catholic social teaching, along with the church’s long-standing commitment to
inter-human justice and peace. In what follows, I will highlight some of what I see as key theological positions
taken by Pope Francis in this document.
A Theology Grounded in what is Happening to our Common Home
Laudato Si’ begins with a clear-eyed discussion of what is happening to our planet. Pope Francis sees Earth as our
common home, a home to be shared by humans and other creatures, a home for future generations. It is a home
that we are meant to care for and protect, but one we have treated it with violence. In particular Pope Francis offers a careful analysis of major issues we face, particularly pollution and global warming, the looming crisis of
fresh water, and the loss of biodiversity, along with decline in the quality of human life, breakdown of society,
and global inequality.
The Way of Dialogue
A striking feature of Laudato Si’ is that it consistently puts into practice the way of dialogue advocated by the
Second Vatican Council’s Pastoral Constitution on the Church in the Modern World. The encyclical is fully dialogical in both in its structure and its content.
Pope Francis writes: “Now, faced as we are with global deterioration, I wish to address every living person on this
planet…In this encyclical, I would like to enter into dialogue with all people about our common home” (par. 3).
The Universal Communion of Creation
In his second chapter, Pope Francis turns to the Bible to articulate a theology of the whole of creation as one interrelated community before God. I think he offers us something new here – a new theology of the natural world. It
can be seen as involving three aspects:
First: He insists that other creatures have meaning and value not simply because of their use to human beings, but
in themselves. They have intrinsic value. Why? Because God is present to each of them, because God loves each
of them, and because each of them have a future in God.
Second: Each creatures is a word of God to human beings. Creation is a kind of revelation, a manifestation of
God, a book of God alongside the book of the Scriptures. Nature speaks a word of love to us – “Nature is filled
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with words of love”
Third: Human beings are part of nature, and together with other creatures we form a sublime communion in God.
As St Francis has shown us other creatures are our brothers and sisters – our kin. “Everything is related, and we
human beings are united as brothers and sisters on a wonderful pilgrimage, woven together by the love God has
for each of his creatures and which also unites us in affection with brother son, sister moon, brother river and
mother earth” (par. 92). Francis tells us that the risen Christ is already present to the whole creation bringing it to
its final fulfilment.
Integral Ecology
Integral ecology is at the centre of Pope Francis’s encyclical. Ecological commitment and commitment to our human brothers and sisters, above all the poor, are held together in one vision. These two commitments are united as
aspect of the one ecological vocation. Our response the crisis we face will need to be holistic, based on a broad
vision of reality that involves not only plants, animals, habitats, the atmosphere, rivers and seas, but also human
beings and their culture. We find inspiration for this kind of integration in St Francis of Assisi, in his love for the
poor and his love for the other creatures of the natural world.
From his very first homily as pope, Pope Francis has made this same link clearly and strongly, calling us to protect creation, and to protect our human brothers and sisters, above those who are poor and excluded. In his new
encyclical he writes: “Everything is interconnected. Concern for the environment thus needs to be joined to a sincere love for our fellow human beings and an unwavering commitment to resolving the problems of society” (par.
91).
An integral ecology involves love and respect for animals and plants, but also for human history, art and architecture. Integral ecology involves protecting the cultural treasures of humanity. In a very particular way it involves
respect for the cultures of indigenous peoples: “They are not merely one minority among others, but should be the
principle dialogue partners, especially when large projects affecting their land are proposed. For them land is not a
commodity but rather a gift from God and from their ancestors who rest there, a sacred space with which they
need to interact if they are to maintain their identity and values (par. 146).
Political and Personal Action
Pope Francis prophetically engages political leaders in dialogue, asking them to accept responsibility for protecting the environment and calling them to support international agreements aimed at lifting people out of poverty,
limiting carbon emissions, and protecting biodiversity.
But he also points to the fundamental importance of “civic and political love” at other levels, including the indispensable role of ecological education in our families and schools. He insists on the importance of embracing ways
of acting, “such as avoiding the use of plastic and paper, reducing water consumptions, separating refuse, cooking
only what can reasonably be consumed, showing care for other living beings, using public transport or carpooling, planting trees, turning off unnecessary lights” (par. 211).
Like Pope John Paul II before him, he calls us all to an ongoing ecological conversion, to a spirituality of love and
respect for other animals, and their habitats, for the land, the seas, the rivers, in the one community of life on
Earth. All of this culminates in our Sunday day of rest and in the Eucharist that embraces all creation and is a
source of light and motivation for our commitment to God’s creation.
....
Denis Edwards is a professorial fellow in theology at Australian Catholic University, Adelaide campus, and is a priest of the
Catholic Archdiocese of Adelaide. He is a member of the ACU Institute for Religion and Critical Inquiry, has been involved
with international dialogues on Science and Religion and is a member of the International Society for Science and Religion.
Recent books include Ecology at the Heart of Faith, How God Acts: Creation, Redemption and Special Divine Action, and
Partaking of God: Trinity, Evolution and Ecology. This article was first published in Aurora, Diocese of Maitland Newcastle, on 6 April, 2016. You can read more from Aurora by visiting the Diocese of Maitland Newcastle website at
www.mn.catholic.org.au/news-events/aurora.
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LIVING LAUDATO SI’ AT ENFIELD PARISH
BY MARYANNE HEMSLEY
CARING FOR CREATION LEADS THE PARISH ON A PATH TO SUSTAINABILITY.
Above: Maryanne Hemsley

In February this year I attended a Laudato Si’ Animator’s Program run by Catholic Earthcare. As I understand it these programs are run to enable people who have been inspired by this Encyclical to spread
its good news to others. Information is provided about effective ways of doing this, and plans are developed through discussion of each person’s dreams and ideas. It was great to spend time with like-minded
people and helpful to listen to their stories to get ideas and more energy for the important work of promoting greater awareness of the fragility and preciousness of the created world. Participants came from
all the eastern states and all but one of us is Catholic. The one who is not was deeply attracted by what
the Pope had to say.
The parish priest where I work attended an Animator Program last year and returned energised to bring
the message of the Encyclical to life in the Parish. He was keen to start by making quick reductions in
the carbon footprint of the presbytery and the Church. The biggest project to date has been the installation of water tanks to provide water for flushing toilets, in the laundry and in the garden. Conscious of
Pope Francis’ criticism of air-conditioning, Fr Anthony then purchased fans for cooling in the offices,
kitchen and bedrooms. These days the air conditioning is used only infrequently, on very hot days. Flyscreens have also been installed so that the windows can be opened to take advantage of any breeze, and
curtains and blinds now keep out the sun in summer and keep in the warmth in winter. We have a
healthy worm farm, keeping some organic material out of the waste stream (although the worms receive
some criticism because of their fussiness – no onion peels, no citrus… but they love coffee grounds and
tea bags!) The roses have benefitted from the worm castings. Our assistant priest grew vegies over
spring and summer and a larger garden is planned for later this year to test his stamina. If there is
enough interest this may turn into a community garden. All incandescent light bulbs have been replaced
with more efficient ones, and some fluorescent ones replaced with LED ones.
While the Finance Committee has agreed that a solar power system would be a sensible financial investment and a one quote has been obtained and another requested to date, it has been hard to judge what is
the right product. The correct positioning and dimensioning of the system has been a little complicated
and we would like to make sure that the one chosen will serve the parish well into the future.
Helping parishioners grow in their understanding of the issues of Climate Change and environmental
destruction that Pope Francis addressed in Laudato Si’ is another huge challenge. Fr Anthony asked Tess
Corkish, the Youth Engagement Office for Catholic Earthcare to speak to parishioners last year. She was
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well received and obtained signatures for the petition to the government in advance of the Paris 2015
Climate Summit. Something on the environment is often included in the Prayer of the Faithful, appropriate to the Sunday’s scripture, and articles included in the weekly bulletin regularly, too. The aim is to
have a small group working on this with Fr Anthony.
In Laudato Si’, Pope Francis writes “..if we no longer speak the language of fraternity and beauty in
our relationship with the world, our attitude will be that of masters, consumers, ruthless exploiters, unable to set limits on their immediate needs” (11). This is the sin of greed and Catholics of all people understand that there are temporal consequences of such sin: in this case climate change and the degradation of the natural world. It has always amazed me that Catholics have been so slow to rise up in protest,
some even actually denying that a problem exists for which we must take responsibility. Pope Francis
has given us a very strong lead and we must take it. We must live mindfully, finding real and lasting
ways to change our behaviour so as to adopt “ideals of harmony, justice, fraternity and peace as proposed by Jesus” LS 82.
Maryanne Hemsley is the Parish Secretary at St Joseph's Catholic Church in Enfield. You can find out more information about St Joseph’s by visiting the Parish website: http://stjosephenfield.org.au/

Below: St Joseph’s Catholic Church in Enfield
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THE GLOBAL CATHOLIC CLIMATE MOVEMENT
IN AUSTRALIA
BY SIMON HABEL, PROGRAM MANAGER AT CATHOLIC EARTHCARE AUSTRALIA

The Global Catholic Climate Movement (GCCM) is a community of Catholics who care about the impact of climate change and are responding to Pope Francis' call to action in the encyclical, Laudato Si’.
We are united by our faith and committed to a sustainable climate future. We comprise laity and clergy,
theologians, scientists, activists, Catholic organisations and leaders from around the world. This is the
first time such a diverse global movement of Catholics have joined forces to work together on climate
issues. All share a sense of responsibility to care for God’s life-giving creation.
Australia is represented by Catholic Earthcare Australia, the ecological agency of the Australian Catholic Bishops Conference and one of the founding members of the GCCM. It participates in the Steering
Committee as well as the GCCM’s diverse working groups on various topics such as education, sustainable agriculture, interfaith, and energy efficiency. We would like to invite all Australian Catholics to
explore the issues of climate change and take action today, at this most critical time, by joining GCCM.
We are all part of this fragile Earth community and so it makes sense to participate with Catholics from
around the world for peace and ecological solidarity.
The GCCM is underpinned by Catholic teachings and is calling for prayer and action among the world’s
Catholic population to work together on climate issues. There is a spiritual dimension to our work and
the GCCM encourages Catholics to renew their relationship with creation and with their brothers and
sisters in poverty. The coalition hopes to highlight the spiritual and moral imperatives to act on climate
change in everyday life, and encourage Catholics to support the growing international climate movement. It also urges our political leaders to commit to ambitious climate action to solve the urgent crisis
and keep the global temperature increase below 1.5 degree Celsius, relative to pre-industrial levels. We
Below: Catholic Earthcare Australia has recently released a new resource, the Tree of Life” .

“We would like to
invite all Australian
Catholics to explore
the issues of climate
change and take action today, at this
most critical time...”
Simon Habel, Catholic Earthcare Australia.
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Above: children from St Columba’s Primary School in Leichhardt North making the ‘Tree of Life’.

aim to raise awareness about climate issues, consistent with the Church’s teaching, and we collaborate
with other members by sharing resources and implementing initiatives for prayer, advocacy and education, for example.
The work of the GCCM highlights the need for Catholics to take action at a local level. As Pope Francis
says, “We need a conversation which includes everyone, since the environmental challenge we are undergoing, and its human roots, concern and affect us all.” Australian Catholics have an important role
to play in combating climate change. Over 25% of the Australian population are Catholic, which means
our faith-group has the power and the heart to make a real impact on climate change issues.
You can join the movement by participating in the various initiatives. For example, the GCCM has an
ongoing climate petition, which has already received over 900,000 signatures. You could sign the petition or raise awareness about it in your parish (A toolkit is available on the GCCM website to help you
http://catholicclimatemovement.global/petition/toolkit/).
Recently Catholic Earthcare Australia launched its 2016 Laudato Si’ resource, the ‘Tree of Life’. You
can create a ‘Tree of Life' in your parish, school or place of employment by setting up a paper tree trunk
in a central location for the community to access and inviting people to write their intended actions on
leaf-shaped paper and add it to the tree. Creating the tree offers a rich opportunity to talk about what
matters. The resource is available at: http://catholicearthcare.org.au/project/tree-of-life-resource/.
Finally, if you haven’t done so already, read Laudato Si.’ For a papal encyclical, it is relatively short,
accessible, and it’s a good read. Your parish might also like to read it as part of a study group, such as
the Laudato Si’ Study Program, which is available from Catholic Earthcare Australia.
There are lots of ways to engage your parish or community. While we all need to answer the question
posed by Pope Francis in Laudato Si’ “What kind of world do we want to leave to those who come after
us, to children who are now growing up?” (§160), for ourselves, the good news is, we can do something
about that answer as a community—as the Church.
For more ideas & activities visit the Catholic Earthcare Australia website: http://
catholicearthcare.org.au/ecological-encyclical/the-encyclical-in-parishes/.
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HOW CAN WE PROTECT
THE OCEANS?
BY FR SEÁN MCDONAGH SSC
DAMAGE TO OCEANS IS OCCURING AT AN UNPRECEDENTED RATE.

Early in 2015, a team of scientists examined data from hundreds of sources and concluded that humans
are on the verge of causing unprecedented damage to the oceans and the all the life living there. Douglas
J. McCauley, an ecologist at the University of California, Santa Barbara, is one of the authors of the report which was published in the magazine Science. The data he has studied makes it clear that “we may
be sitting on a precipice of major extinction event.” The report claims that humans are harming the
oceans to a remarkable degree. Some ocean species are overharvested. But large-scale habitat loss is also
occurring which is very serious. Coral reefs, for example, have declined by 40 percent worldwide. This
has been caused by climate-change warming of the oceans and deforestation in the tropics. Even though
they constitute only 1 per cent of the ocean seabed, coral reefs are home to 25 percent of the species of
the ocean. In Laudato Si’ Pope Francis also laments the destruction of coral reefs. He points out that
“many of the world’s coral reefs are already barren or in a state of constant decline.” He goes on to
quote from a pastoral letter of the Bishops of the Philippines, published in 1998, entitled, What is Happening to Our Beautiful Land which asks “who turned the wonder world of the seas into cemeteries bereft of colour and life?” (No.41).
Fragile ecosystems like mangroves are being replaced by fish farms, and hotels. Huge trawlers drag
enormous nets across the bottom of the oceans turning the continental shelf into rubble. Already 20 million square miles of the sea floor have been destroyed. Laudato Si bemoans the destruction of mangroves. (No 39).
Mining has the potential to do enormous damage to the oceans. In the year 2000 there were no contracts
for mining in the oceans. Today contracts for seabed mining cover 460,000 square miles of oceans. Seabed mining has the potential to tear up unique ecosystems and introduce pollution into the deep sea.
Another impact from increased levels of carbon dioxide in the atmosphere, is that it is altering the chemistry of seawater, making it more acidic. Dr. Pinskey a marine biologist at Rutgers University, compares
what is happening to the oceans, to someone turning up the heat in her/his aquarium and throwing in
some acid as well. She is clear that the fish would not like it. “In effect, that’s what we’re doing to the
oceans.”
She is well aware that “the impacts are accelerating, but they’re not so bad we can’t reverse them.” The
oceans are still mostly intact and they are wild enough to bounce back to health if they are given a
chance. Dr. McCauley insists that there is time for humans to halt the damage with effective programmes limiting the exploitation of the oceans. “The tiger may not be salvageable in the wild — but
the tiger shark may well be”, he said.
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Picture: Aerial view over the Great Barrier Reef. Credit: Larissa Dening; Shutterstock.com

One important tool is to limit the industrialization of the oceans to some regions, which would allow
threatened species to move there and build up their population. In recent weeks Britain has increased the
number of conservation zones to 50. Critics point out that this is very much below the 127 sites which
were recommended in a government consultation. According to Professor Callum Roberts of the University of York, a leading marine conservation expert, “we need more because the network we have is
far from complete.”
There is also a major concern that conservation zones would be properly managed. Professor Roberts
points out that six years after the Marine Act and Coastal Access was passed “they still have no management at all, so life within them remains unprotected.” Most of all we need to wake up the dangers facing
oceans before it is too late.
Fr Sean McDonough is an Irish Columban priest and eco-theologian whose work raises awareness on
the connections between justice, peace, environmental sustainability and faith. His commentary on the
papal encyclical, Laudato Si’ was published in March 2016 by Orbis Books, New York. You can find a
complete copy of this article, including footnotes, on the Justice and Peace Office website, http://
justiceandpeace.org.au/. Fr Sean will be visiting and speaking around Australia later this year.
For more information on advocating for the Great Barrier Reef, visit http://
catholicearthcare.org.au/environmental-advocacy/the-great-barrier-reef/
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ACTING JUSTLY
What Steps Catholics have been taking toward social justice in the Archdiocese?
The Broadway-Glebe Catholic Social Justice
Group, from the parishes of St James in Glebe and
St Benedict’s in Broadway currently focus on advocacy for vulnerable and marginalized groups and
are keen to expand their membership and scope of
their activities. To attend meetings, please contact
the membership secretary at socialjusticebgc@gmail.com.

Above: Catholics attend the NSW Association of
Pastors, Pastoral Associates and Parish Workers Conference 2016, ‘For Mercy’s Sake—
Continuing the Conversation with those who have
come across the seas’ at Lidcombe.
St Patrick’s Parish at Summer Hill held an Assembly to focus on ways to further build community in the Parish.
Gardeners enjoy good company and morning tea
as part of the Church Gardens Group at St Patrick’s Parish in Sutherland. The Group meets on
the 2nd Tuesday of each month or at other agreed
times. St Thomas More Church at Brighton Le
Sands Parish is currently looking for a gardens
coordinator to be part of its Gardening Ministry.
http://www.thomasmorebrighton.org/ministries/
garden.aspx

St Patrick’s at Kogarah include their vision for
their Parish on their website: ’a joyful Christcentred community living in solidarity and justice
and in full communion with the Roman Catholic
Church.’ http://www.stpatrickskogarah.org/

Above: On the International Day of Mourning,
Catholics attend interfaith events held by WorkCover NSW and Unions NSW remembering those
who lost their life through a workplace incident or
occupational disease.
Erskineville Parish are transforming their Parish
Garden and have created a new vegetable garden.
St John Vianney Parish in Greenacre has a dedicated webpage inviting would-be-gardeners to care
for the Parish grounds. http://
www.stjohnvianneygreenacre.org.au/
gardening.php
The Justice and Peace Office, St Columba’s
Parish in Leichhardt North, along with Leichhardt Council, other local churches and community
groups work together to develop Callan Park Refugee Centre, which is announced at the opening of
Refugee Week in Lilyfield.
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WHAT’S ON IN SYDNEY
June 23 @ 10:00 am - October 2 @ 4:00 pm.
Photographic Exhibition: Exiled To Nowhere:
Burma’s Rohingya . Photographs by Greg Constantine. Exiled To Nowhere shares the stories and
plight of a people who right now have no-where to
go and illustrates their courage to stay alive whatever the ground beneath their feet. Ground Floor
and Level 2, Customs House, 31 Alfred Street,
Circular Quay, Sydney. Phone: 02 9242 8551.
For updated details see http://
www.sydneycustomshouse.com.au/whatson/ .
10 July, 2016, 9:30 am, Mass at Matthew Talbot
Hostel in Woolloomooloo, celebrated by Bishop
Terry Brady.
13 July – Sunday, 17 July 2016 “Violence in the
Name of Religion?: Conference of the Colloquium on Violence & Religion" St Patrick's
Campus Melbourne), Australian Catholic University, 115 Victoria Parade, Fitzroy. For more information or to register, please visit http://
www.acu.edu.au/covr2016. Inquiries: 03 9953
3169.
14 July 2016, 6:30 pm – 8:15 pm, Politics in the
Pub— Radioactive Waste Dumps in Australia A Dirty Business. What are the implications of the
plan endorsed by the South Australian Royal Commission to allow Radioactive waste dumps in Australia? Join Natalie Wasley, Beyond Nuclear, &
others as they examine the details. Cost: Free/
Donation welcome. Venue: Upstairs, Harold Park
Hotel, Cnr Wigram Rd & Ross St, Glebe. Enquiries: (02) 9674 9179/9489 0530
20 July 2016, 7:00 pm, QndA with panellists
William Cavanaugh, Scott Stephens, Melinda
Tankard Reist, Maha Abdo & Bishop Stead. St
Benedicts Hall, University of Notre Dame, Broadway, RSVP http://www.nd.edu.au/research/ies/
qnda/rsvp or write to qnda@nd.edu.au.
23 July 2016, 10.15 am –3:45 pm, Slow date a
sustainability expert. Free personalised advice
from a sustainability expert. Australian Technology Park, Eveleigh. Register and learn more at
sdse.ata.org.au/sdse_event/sydney2016/.

Thursday 28 July 2016, 5:30 pm – 7:15 pm, Insights 2016: Participating Publics - Engaging
with Science and Technology. Professor Mike
Michael discusses what sort of social and political
processes shape both 'scientific citizens' and their
engagement with science and technology. Cost:
$10 incl refreshments in Nicholson Museum, prior.
Venue: General Lecture Theatre, The Quadrangle,
University of Sydney. Ph: 9351 2943
30 July 2016, 9:30 am—12:30 pm, the Earthkin
Network presents “Sustainable Energy Solutions for Climate Change” with Associate Professor Mark Diesendorf and “Rich Land Wasteland. How Coal is Killing Australia” with Sharyn
Munro, who speaks about her travels in rural Australia visiting communities in coal mining towns.
Mercy Congregation Centre, Catherine McCauley
Room, 6 Victoria Rd, Parramatta. Free event
RSVP: valda.rsm@gmail.com
31 July 2016, 1:30—3:30 pm, Pope Francis and
the essential vision of Vatican II. Presenter: Dr
Massimo Faggioli, The Crypt of St Patricks’s
Church in The Rocks. Ph: 9254 9855.

OF JOY & WONDER
PRAYER FROM THE ABORIGINAL
CATHOLIC MINISTRY

God of all creation,
You gave us our Dreaming,
Let your Spirit lead us
to show friendship and
Understanding to all.
Grant us wisdom to listen
And learn from the earth, it’s
Creatures and our fellow man.
Fill our hearts with
Joy and wonder for creation.
Walk with us to inspire others,
To find hope, share joy, to love
And to live in your grace.
Amen
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THE ARCHDIOCESAN SOCIAL JUSTICE GATHERING

Above: Catholics attending the Archdiocesan Social Justice Gathering

The Archdiocesan Social Justice Gathering recently brought together the Catholic community to explore issues
relating to justice, peace, ecology and development. Hosted by the Justice and Peace Office, the theme of the
Gathering was ‘Caring for Creation, Caring for Our Common Home’ in line with the anniversary of Pope Francis’ Encyclical, Laudato Si.’ It was a convivial day full of conversation, prayer, reflection, and workshops. Attendees explored how parishes can better care for creation through initiatives such as community gardening,
social enterprises, community organising and advocacy.
The Justice and Peace Office was proud to organise the event and to be amongst such wonderful, vibrant and
generous people who contribute so much to their parishes. As Pope Francis stated in Laudato Si’: "…local individuals and groups can make a real difference. They are able to instil a greater sense of responsibility, a strong
sense of community, a readiness to protect others, a spirit of creativity and a deep love for the land." 179.
JUSTICE AND PEACE OFFICE IS AN AGENCY OF THE
CATHOLIC ARCHDIOCESE OF SYDNEY. THE OFFICE
PROMOTES JUSTICE, PEACE, ECOLOGY AND DEVELOPMENT THROUGH EDUCATIONAL, COLLABORATIVE AND ADVISORY ACTIVITIES BASED ON THE
SOCIAL TEACHING OF THE CATHOLIC CHURCH.
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